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Risto Alapuro

Professor

Department of Sociology, University of Helsinki, Finland
E-mail:risto.alapuro@helsinki.fi

Associational Culture in Russia in a Compatative Perspective: Diabetes  Association in St. Petersburg and Helsinki

Voluntary associations provide a concrete way to compare political cultures. An appropriate empirical approach is to study associations that are supposedly similar or address themselves to the same problems in different countries. If examined at the local level, they give tangible

knowledge of the ways people act jointly for common ends, of the contexts that shape their action, and of the meanings they give to it.

This is shown through a comparison of a local diabetes association in St. Petersburg and in Helsinki. Diqbetes is an especially illuminating subject, given its central and increasingly important role as a health problem and its appropriateness in expressing the state-society relationship in different countries.

***
Elisabeth Anstett

Post-doctoral Fellow

Laboratoire d'Analyse des Problèmes Sociaux et de l'Action Collective (LAPSAC) 
Département de Sociologie, Université Bordeaux 2, France
E-mail:elisabeth.anstett@gmail.com
Are there such things as “Lieux de mémoire” in Russia?

The aim of this paper is to discuss the potentialities and limits of the exportation on the Russian field of concepts dealing with collective memory, such as Nora’s “Lieux de mémoire” [1986] and Halbwach’s “social frameworks of memory” [1994 (1925)].

Based on a fieldwork conducted for several years in the Yaroslavl region, my work focuses on the question of patrimonialisation of collective memory in a broader framework of researches devoted to mass violence’s posterity in Europe. Dealing with rapid and strong ritualization of post-soviet memorial practices, my latest researches have indeed stumbled over the difficulty of using conceptual tools build up by western historians and sociologists for a 20th century western reality marked by laicization and secularization of commemorative rituals.

Therefore, starting from an example of a memorial service conducted in Rybinsk (Yaroslavl region) in October 2006 in order to unveil a new (and second in town) monument devoted to former Volgolag (1) victims, I will show here the usefulness but also limitation of concepts such as ‘site of memory’, ‘collective memory’ or ‘social frameworks of memory’ produced by French Durkheimian sociology of memory, to understand social functions of commemorative practices in nowadays Russia.

Rapidly drawing some comparisons with other rituals performed elsewhere in Russia when commemorating the Day of Remembrance of the Victims of Political Repressions (30th of October), I will, still, stress out the necessity of taking in account both broad context of desecularization of the world pointed out by P. Berger [1999], and specific question of legitimacy of social actors and/or public activity in Russia, to fully value symbolic and social stakes of commemorative rituals of Post-soviet era.

(Though written in English, the paper will be presented in Russian and include the projection of a 10mn abstract of a documentary film (in Russian).)

Berger P. (ed.), The Desecularization of the Word, Washington, Eerdmans, 1999.

Halbwachs M., La mémoire collective, Paris, PUF, 1950.

Halbwachs M., Les cadres sociaux de la mémoire, Paris, Albin Michel, 1994 (1925).

Nora P. (ed.), Les lieux de mémoire, 3 vol. Paris, Gallimard, 1984/1992.

(1) Network of Gulag forced labor camps in the uper-Volga region (Yaroslavl oblast’ mainly), in activity from 1936 to the late 1950ies.
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The carnival of the Gulag memory  -  Shaping of the perception of the Gulag past

The political and social changes that took place at the end of eighties in the USSR had an important impact on the Gulag memory recollection. I call this time “the carnival of Gulag memory” to stress that the attitude towards the Gulag past underwent sudden reverse. The Gulag history was tabooed till that time, and suddenly the wall of silence was broken down. The information on Gulag history started to mushrooming in the press and the witnesses started to talk. Remnants of the Gulag past discovered in the landscape, camp’s items, documents and testimonies became a pretext to a wider reflection on the tragic XX country history and discussion about the future.

Even if the “carnival of the Gulag memory” is finished, this time had a great influence on the way that the memory of Gulag manifests nowadays on the territory of the former Soviet camps. On one hand the reconstruction of the history of the Gulag, which took place during that time, created the “social frames of memory” of Gulag. On the other hand, facts, places and people, which were the subject of discussions and articles, became the elements of what is understood as the history of Gulag. Moreover, during that time the most important memory actors as the Memorial Society and the Orthodox Church started creating their memory projects to commemorate the Gulag past.

In my paper I will focus on presentation of the most important features of the Gulag memory recollection. A wider objective of the presentation is to analyze the function and significances of the memory projects created by two the most important memory actors: The Memorial Society and the Orthodox Church in order to establish: what kind of interpretation of the Gulag past they offer? How they explain the necessity of its memory? And what kind of cultural and ideological argumentation do they apply in their explanations? The presentation offers an anthropological approach to the problem of the Gulag memory and based on the field research that I carried out in 2006, 2007 and 2008 in the Russian Federation. It is a part of a wider research project “Remembering Gulag – analysis of sites of memory located in the former soviet camps”.
***
Geir-Tore Brenne

Ph.D. candidate

University of Oslo, Dept. of Sociology and Human Geography, Norway 
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The performance of social status

Distinctions of social status is studied by sociologists in many fields, but there is less research on how social status is enacted on a micro-level. Outdoor roleplaying is a hobby practiced by groups of younger people in Scandinavia and Russia. These groups organise play events that simulate different social settings base on multiple popular genres. Hierarchichal differences in social status play a key role in the action in these plays, often signifying distinctions in gender, ethnicity or class. The participants exert these differences through a multiplicity of techniques resembling how status is exerted in everyday life. I here distinguish between seven different ways in which status is exerted, illustrating each of them and considering practical challenges in performing each of them. First, through using specific situations that allows for it as raw material for the communication of status distinctions. An interrogation, for example, allows both participants to perform status distinctions very clearly. Second, players use spaces (houses, squares etc) and props that assist their performance. Spaces are often restricted or free for use depending on the status of a character. Third, linguistic means – such as ways of addressing, or speech style can be used to perform distinctions in social status. Fourth, status may enable or put restrictions on the actions that a character can do. Fifth, clothes and appearance are used to express status distinctions in a multitude of ways. Sixth, body posture and physical presence may also be used to communicate status. Seven, the performance of status is usually a collective project, as the status of a character is seen in relation to other characters. In other words, a high status character is grounded in his or hers relation to low status characters. The methodological approach taken, is that of participatory field observation and interviewing.

***
Sarah Carton de Grammont
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Город-сад Сокол (Москва, к. ХХ – нач. ХХI вв) : Короткое пособие по постсоветской местной политике (о некоторых символических хитростях, применяемых и применимых в период ультра-либерализации).

Я – антрополог/этнограф. Пишу диссертацию про посёлок Сокол в Москве – там и происходит действие. Я знаю Москву с 1991 года, посёлок Сокол с 1995 года,  в нём я прожила полтора года, а в Москве прожила 4 года.

Когда я взялась за диссертацией, я думала, что буду заниматься городской антропологией. Город ушёл на задний план, появилась политика.

Я думала, что буду писать про город-сад, построенный в двадцатых годах. А пишу я о садовниках в городе.

Я думала, что буду писать про первый строительный кооператив СССР. А  пишу я про Домком, ЖЭК, Совет самоуправления, Муниципалитет, РЭУ и другие подобные чудовищные административные гибриды.

Я думала, что буду писать про современную жизнь памятника советского градостроительства. Пишу про то, как люди справляются со своей эпохой в месте, которое, помимо всего остального, является памятником советского градостроительства.

Я думала, что буду писать про памятные дома. А пишу про аборигенов современной городской резервации.

Я думала, что буду изучать память. Память затуманилась, появились забвение и молчание.

Я думала, что буду писать о деньгах. Я пишу о ценностях.

Я думала, что буду писать о приватизации: пишу о "нашей пасспортнице" и о домовых книгах.

Я думала, что буду писать про солидарность. Приходится писать и про доносы.

Я думала, что буду писать про местное самоуправление. Я пишу про товарищеские суды.

Я думала, что буду писать о повседневной жизни. В итоге я пишу о рутине катастроф.

Я думала, что буду писать про беспредел, а пишу про цирк и бардак, в самом буквальном смысле обоих этих слов.

Я думала, что буду писать о райском местечке в черте мегаполиса – пишу о жизни.

Я думала, что буду писать о том, как люди заводят себе кур. Я пишу о том, как же куры узнали о финансовом крахе.

Я думала, что буду писать о живых. Я теперь пишу о призраках.

Я думала, что буду писать о новых русских. Я пишу о пожилых бедных.

Я думала, что буду писать про бывших членов Партии: бывшие члены Партии уж очень охотно рассказывают о чудотворной иконе, достоявшейся от Тёти Тамары и висящей над супер-современным телевизором корейского производства.

Я думала, что буду писать про настоящее время. Пишу же про время вообще ; про то, как настоящее время началось давно ; про то, как прошлое не прошло ; про то, как бывшее будущее вспоминается ; про то, что обещает будущее будущее.

Я думала, что буду подходить ко всему этому с точки зрения прагматической антропологии и описывать конкретные действия в конкретных ситуациях. На деле же мне пришлось включить эмоции в спектр « акциий », которые я должна описывать.

Я думала, что буду писать про посёлок Сокол. Я пишу о Москве.

Я думала, что буду писать  про Москву. Я пишу про Россию.

Я думала, что буду писать  про Россию. Я пишу про нас с вами.

Я думала, что более-менее знаю, что такое антропология. А узнала, что антропология есть просто то, что мы называем антропологией.

Я хотела, чтобы моя диссертация чему-то служила. Я теперь хотела бы, чтобы моя диссертация в том числе служила тому, чтобы были никчемущные вещи и дела.

Российское полюшко-поле, широкое поле : этнографы, не плачьте ! Едут по полю анти-герои... Эх! да этнографии анти-герои... Полюшко-Российское-широкое-полье? Оно, безусловно, расширяет кругозор...
***
Торк Далалян (Torq Dalaljan)

Научный сотрудник
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Тюркоязычные армяне поселка Новая Эдессия Ставропольского края РФ

(некоторые итоги полевых исследований 2004 года)

Выбор места для проведения полевых работ был обусловлен своеобразием комплекса историко-культурных факторов, сформировавших данную группу. Поселок Новая Эдессия находится на дороге, ведущей в Моздок, в 6-и километрах от станицы Курская Ставропольского края РФ. Ныне поселок имеет население свыше 6-и тысяч. Все жители принадлежат особой субэтнической группе, переселившейся сюда с территории западного Прикаспия, южнее Дербента, из разных населенных пунктов. Эдессийцы компактно проживают также в станице Курская и в Моздоке.
Своим родным языком они считают бизимча, что по-тюркски означает «наш, свой». Это один из тюркских диалектов восточного Закавказья, в котором, однако, сохранилось множество слов до-тюркского происхождения. Из-за этого, по словам эдессийцев, азербайджанцы не понимают язык бизимча, в то время как эдессийцы хорошо понимают азербайджанский. Примечательно, что существуют некоторые различия между говорами разных кварталов поселка, что отмечают сами респонденты.

В настоящее время рамки распространения языка бизимча значительно сузились. Диалект эдессийцев в основном превратился в семейное арго. В поселке практически все говорят на этом языке или же понимают его, однако новое поколение параллельно с бизимча чаще употребляет русский язык. Иногда родители с детьми разговаривают по-бизимча, но дети им отвечают по-русски. Школа в Эдессии русскоязычная, хотя как факультативный предмет проходят также армянский, который преподается учителем русского языка. 

На своем языке эдессийцы называют себя курайлу, дословно – «курайцы», по старому наименованию своего поселка. Существуют также локальные экзоназвания: согласно сведениям эдессийцев, ногайцы и кумыки называют их карабахлу (qarabaqlu), а соседние казаки в старину давали им в какой-то степени пейоративное обозначение – дербены. Ныне окружающее население считает эдессийцев армянами, однако ставит различие между ними и, например, моздокскими армянами. 

Самым решающим фактором, формирующим идентичность эдессийцев, является религия: все они приверженцы армянской апостольской церкви. Согласно преданию, церковь в поселке была построена сразу после переселения (1802 г.): сначала она была “плетеной”, затем деревянной (1830), и, наконец, была построена современная каменная (1911-1914). Переселение в пределы Ставрополья явилось важным толчком для всплеска национального самосознания среди будущих «эдессийцев». Вторым толчком послужили события, предшествующие и последующие за провозглашением Республикой Армения независимости (Сумгаит, землетрясение, Карабахская война). В начале 90-х община выделила средства для получения образования будущему священнослужителю поселка, который был командирован в Эчмиадзин – в духовную семинарию Геворгян.
Согласно рассказам старожилов, их прадеды, проживающие в Прикаспийских областях, не знали армянский, хотя исповедовали “религию Григория Просветителя”. Этим объясняется и тот факт, что среди эдессийцев не сохранился какой-либо разговорный диалект армянского языка. Лишь очень немногие люди 60-70-летнего возраста говорят на чистом литературном армянском, выученном в школе (армянская школа функционировала до 1944 года, после чего была преобразована в русскую). 

Таким образом, несмотря на то, что новое поколение эдессийцев не говорит и не понимает по-армянски, а старое поколение учило этот язык лишь в школе (а не в семье), армянская идентичность выражается как употреблением армянских имен и фамилий, так и посещением церкви и обязательным проведением там традиционных мероприятий – крещение, свадьба, похороны и тд. При всем этом, эдессийцы сами определяют себя как более узкую группу с особым языком бизимча.

***
Françoise Daucé
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How to study the complexity of personnal relationships in Russian NGO ?

This communication wishes to return on field researches made in Russia (in Saint-Petersburg and in Moscow) from 2000 till 2003. During this period, we led field researches in Russia in the framework of a research project directed by Laurent Thévenot (EHESS, Paris) entitled “From links of the close to places of the public” (От доверия в отношениях близости до гарантий в публичном пространстве). Within the framework of this research, we worked on the daily organization of Russian non-governmental associations, the activity of which is often taken for indicator of development of the civil society. This research allowed to show all the importance of links of proximity to understand the work of these organizations. We examined notably the cases of the organization of Soldiers’ Mothers and of the Antimitary Radical Association (ARA).

This work required detailed field inquiries and observations going beyond simple qualitative conversations. We wanted to draw the complexity of personnal relationships, from civic involvement to friendly incentives, from market necessity to legal norms. We wanted to take into account:

-       The relationships between the activists

-       the modes of reception of the visitors

-       the organization of places, their arrangements (to show the place of objects in the probation of the argumentations).

This type of field researches puts concrete difficulties of organization. The researcher, who wishes to avoid the agreed speech of the activists on their civic involvement, the associative dedication and the civil society, has to penetrate into the everyday life of the militant activity. He has to himself enter relations of nearness with the persons on whom he investigates to allow his insertion in the group which he studies. The organization of such research supposes a familiarity with the studied objects which obliges to wonder about the possibilities presented by the methodology of the pragmatic sociology for the foreign researcher in Russia.

***
Gilles Favarel-Garrigues
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Sociological research and policing issues in Russia

In this presentation, I would like to make some reflections about a 15-year long experience in attempting to make sociological research on policing issues in Russia. My fieldwork has included interviews with law-enforcement officials, and also with private firms which are involved in providing policing. I would like first to consider how Western sociological tools in this field are relevant to understand Russian evolving trends (for instance such concepts as « street-level bureaucracy », « public-private partnership », « multilateralization of policing »). In my view, Russian practices of policing offer a relevant case in order to analyse some global évolutions in this field. Secondly, I would like to compare the methodological difficulties researchers cope with when they choose such an object of research in Western countries as well as in Russia. In Western countries, sociological research on policing issues is quite recent and sometimes, for instance in France not so easy to make. In Russia, the issue of access to law-enforcement agencies is complicated by the existence of institutional endogeneous research institutes, as VNII MVD for instance. Thirdly  I would like to appreciate the evolution of my relationships, as a foreigner, with the interviewees. Being a foreigner has been a resource in the past but seems to have become a further obstacle to make research in this field.

***
Кароль Ферре (Carole Ferret)

Исследователь 
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Aнтрoпoлoг дeйствия в пoискaх цивилизации лошади.   Три гoдa нa сибирскoм и срeднeaзиaтскoм пoлe пoслe рaспaдa СССР

Я – фрaнцузский этнoлoг, дoктoр пo этнoлoгии и сoциaльнoй aнтрoпoлoгии. С 1993 г. по 2008 г. я осуществила многочисленные долгосрочные командировки в Российскую Федерацию, в том числе в Сибирь (Якутия, Бурятия, Хакассия, Тува) и в Центральную Азию (Казахстан, Киргизстан, Узбекистан и Туркменистан).

В тeчeнии бoльшe трeх лeт я жилa пoстoяннo в Рoссии (двa гoдa в студeнчeскoм oбшeжитии в Пeтeрбургe и пoтoм в Мoсквe) и eздилa нa пoлe в Сибирь и в Срeднюю Aзию, чтoбы изучaть кoнeвoдствo у тюркских нaрoдoв. Я мeсяцaми жилa в дeрeвнях, у людeй, спрaшивaлa тaбунщикoв чтoбы узнaвaть, кaк oни живут, кaк oни дeйствуют с лoшaдьми, кaкиe измeнeния прoизoшли в дeрeвянскoм бытe пoслe привaтизaции скoтa. В мoeм дoклaдe я мoглa бы рaсскaзывaть o свoeм  oпытe aнтрoпoлoгичeскoгo пoля, oб oсoбeннoстях свoeгo тoгдaшнeгo пoлoжeния (мoлoдaя фрaнцузскaя этнoлoг срeди кoнeвoдoв дaльнeгo Вoстoкa), o тoм, кaк мeня приняли в Сибири и в Срeднeй Aзии.

Кароль ФЕРРЭ, Hа краю алтаистической цивилизации лошади : якутская техника коневодства. К вопросу об антропологии действия. Диссертация по этнологии и социальной антропологии. Париж, Высшая школа общественных наук (EHESS), 2006, в 3 т., 1239 с., илл.

Диссертация описывает цивилизацию лошади, изобретенную тюрко-монгольскими народами Сибири и Средней Азии, начиная с ее северо-восточного окрайны-Якутии, сравнивая ее с среднеазиатскими обычаями и углубяясь в технический аспект вопроса. Изучив на макроскопическом уровне коневодство в республике Саха (численность скота, историю якутской породы лошадей), автор подробно анализирует все действия производства лошади (разведение, воспроизводство, содержание, уход, опознание, пастьбу, выездку, тренировку, реализацию) и все виды его употребления : лошадь дает человеку продукты и изделия (мясо, жир, молоко, кожу, мех, волос, кости, сухожилия, навоз), энергию (под вьюком, под седлом и в упряжи) и знаки (как признак богатства, как предмет жертвоприношения, как сюжет в искусстве и литературе). Анализ основывается на оригинальной теории человеческого действия и создает типологию способов действия, позволяющую показать насколько отношения к природе и отношения к « чужому » соответсвуют друг другу.

Ключевые слова  : антропология действия, животноводство, кочевое скотоводство, лошадь, Саха (Якутия), Сибирь, Средняя Азия, табунное коневодство, техника, Центральная Азия, этнография.
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Everyday Life on the Farm

“Agriculture has become a business,” a director of a private farm in Gul’kevichskii Raion, Krasnodarskii Krai told me on May 17, 2008. “It used to be a way of life; now it’s a business.”  For this conference I propose a discussion of how everyday life at the farm has transformed in places where agriculture has indeed become a modern business.  Data come from four different farms in the Nizhegorodskaia, Riazanskaia and Krasnodarskii regions, where I researched the social history of collective farm privatization during twelve months of fieldwork from 2007-8.  Three of the farms were bought out by big city investors within the last two years.  Here, new managers were sent to modernize failing, formerly collective farms, bringing financing to hire specialists, purchase new equipment, and implement different business strategies.  As a counterpoint, the fourth farm is not a successor enterprise to a collective, but rather a private firm built from the ground up by an entrepreneur in the 2000s.  Here many employees are former collective farm members, who vividly contrasted their days at the collective with present conditions.

I will show how life has changed at farm headquarters and in the fields since privatization.  Running a modern farm is more like an office job than at any time in Russia’s past.  The profile of farm leadership is changing, with more emphasis on education and business savvy than was required of collective farm chairmen.  For the first time, farm workers do not uniformly live in the villages where their farms operate, since some new managers and specialists commute to work from neighboring towns.  Their presence at farms largely staffed by older generations of kolkhozniks brings Russia’s stark social differentiation into sharp relief.


When I presented research results at a conference in Anapa in the summer of 2008, I was surprised that several local scholars in attendance thought I sounded very positive about rural Russia.  One suggested my perspective was informed by American-style optimism.  I thought I’d talked about serious problems in the village and didn’t consider my paper very positive at all.  Why did my discussion of changes in modern villages, including nascent conflicts, sound like wild optimism to Russian academics?  I propose to further explore this difference in viewpoint at “The Russian Field”, to improve understanding of the various assumptions underlying Russian and foreign cognition of social history.
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Paul Goode

Assistant Professor

University of Oklahoma, Department of Political Science, USA

E-mail:paulgoode@ou.edu

Redefining Russia: Qualitative Research and Western Political Science

This paper examines changes in the varieties of qualitative fieldwork undertaken in Russia by Western political scientists over the last decade.  All qualitative research faces a fundamental hurdle in overcoming issues of access and ensuring the credibility of one’s observations.  These issues are particularly acute when the area of investigation is explicitly political and local regimes are sensitive to scrutiny.  The initial consequence may be a shrinking of the field and a corresponding change in fieldwork practices.  To assess the presence and extent of such changes, this paper examines the use of qualitative research methods in articles focused on Russian politics that were published in first- and second-tier political science journals in the United States and Great Britain over the last decade.  I argue that changes in the practice of qualitative fieldwork go further than reflecting an adaptation of technique to new political context.  In the long run, the standing of Western political scientists within their own discipline comes into play when confronting these changes in fieldwork practices.  Awareness of the past stigma of Russianists as “Sovietologists” and “Kremlinologists” means that they are more likely to accept a reconceptualization of Russia or abandon it altogether rather than risk isolation from academic hiring and publishing opportunities.  This trend will continue as long as quantitative methods are viewed as more scientific and intellectually relevant to political science.  
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Path dependency or structural change in rural transition

Rural transition in Russia has been studied on local level by a Finnish research team in several regions during 8 years. Research has based case studies, using semistructured thematic interviews, and snow ball method while collecting data. The Interviewees have been in different positions as agricultural producers, entrepreneurs and public officers among others. The paper will present some results and considers the strenths and weakness of the method to analyze the ongoing social changes in rural Russia.
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Коллективное проживание и ‚спор’ о пространстве в современном Ст. Петербурге

Осенью 2006 г., приехав в Санкт Петербург на год, чтобы исследовать пост-советскую повседневность в рамках своей диссертации, я обнаружила новый для себя вид коллективного проживания, отличающийся от коммуналки, от пенсиона и от распространенного в Германии вида добровольного совместного проживания молодых людей в одной квартире, по-немецки – ВГ (Вонгемайншафт). Через знакомых в Германии и в России я нашла комнату в центре Ст. Петербурга. До этого в Берлине я уже девять лет жила отдельно от своих родителей. Мы с подругой организовали ВГ и снимали недорогую трех-комнатную квартиру, где мы обе являлись равноправными хозяйками. В Питере напротив я снимала комнату в трехкомнатной квартире, в которой жила сама хозяйка квартиры вместе с младшей дочерью и ее мужем. Моей хозяйке было 55 лет и она работала коммерческим представителем одной фирмы. При этом она регулярно сдавала одну или две комнаты инностранным студентам и являлась единственной хозяйкой квартиры. 
При совместном проживании в одной квартире между хозяйкой и ее съемщиками создается иерархия, в которой хозяйка занимает доминирующую позицию. В отличие от ВГ или коммуналки квартира находится только в ее распоряжении: и формально поскольку она владелец и главный съемщик этой квартиры,  и при помощи ею установленных правил в повседневной жизни. Хозяйка в том числе полностью может распоряжаться оформлением квартиры. Кроме того из-за недостатка жилья в Петербурге и обязательной регистрации съемщики зависят от доброжелательности хозяйки. В свою очередь хозяйка тоже зависит от  своих съемщиков: она нуждается в деньгах, получаемых от сдачи комнат, чтобы улучшить свою финансовую ситуацию. Нередко дополнительная комната является единственным экономическим ресурсом. И только на основе взаимного доверия хозяйка открывает чужому взору свою квартиру как приватное пространство.
Хозяйка и съемщики пытаюся с разных позиций создавать свои личные пространства в одной квартире. Пространство в моем понимании это не просто комната как некий контейнер. Я ссылаюсь на немецкого социолога Мартину Лев
, которая понимает  пространство как процесс. В повседневной жизни пространство активно создается расположением вещей, взаимодействием с другими людьми, восприятием и созданием атмосфер. Внутри одной и той же квартиры могут создаваться абсолютно разные пространства. Цель постоянных переговоров и интеракций – расширение возможностей распоряжаться квартирой и оформлять пространство. При условиях тесноты и социального контроля распоряжение пространством является ключевым вопросом для личной автономии и приватной сферы. Хозяйки и съемщики развивают подходящие стратегии, чтобы защищать свои приватные пространства. Прежний опыт проживания оказывается важным культурным ресурсом. Прежде всего коммунальные квартиры повлияли на понятие приватности и отношении к пространству многих поколений советских горожан, особенно петербуржцев.
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«Спасибо за то, что вы есть» – правила выражения социального признания в домах культуры 
This contribution locates the House of Culture (dom kul’tury) in the framework of growing scholarship on leisure, consumption and lifestyle in Russian society. Simultaneously, it addresses some methodological challenges of the “Russian Field” in the sense of “fieldsite”.

“Social Significance of the House of Culture” is the title of a comparative research project, for which fieldwork was conducted in spring 2006 in five different district centres on behalf of the Max Planck Institute for Social Anthropology (B. Donahoe, J.O. Habeck, A. Halemba, I. Sántha and V. Vaté in close cooperation with G. Diatchkova, K. Istomin, T. Safonova and others). Based on this comparative effort, the paper will address an important dimension of everyday life in Russia: the current shape and the dynamics of the public sphere of culture; more generally, it explores how people spend their free time, and ideas about how they should spend their free time.

The actual purpose and importance of the House of Culture itself is a topic of debate on both communal and scholarly level. Arguably, in small towns and district centres (more than in large cities) the House of Culture has retained a central position in the field of leisure and culture because the existence of other venues is limited. However, the performance and level of activity of each House of Culture depends on multiple economic, social and personal factors. Employees of the House of Culture have to strike a balance between local inhabitants’ demands for entertainment and the state’s emphasis on edification, and they try out different arrangements on how to combine public-sector funding with income from commercial activities. The House of Culture often has a representative function for the community as a whole: it serves as a stage for the expression of a distinct cultural identity and for showing the community’s assets in the domain of cultured-ness (kul’turnost’). The presenter will focus on what may be called the “public management of social recognition” and the ritualised expression of gratitude in the public.

Of special interest for this conference are the researchers’ divergent experiences regarding the rapport with informants in the five fieldsites. Not only willingness of local officials and cultural workers to support the project, but also the size and economic profile of each district centre exerted a strong impact on how researchers managed to implement the set of methods, which were jointly defined a priori, in each given setting. Hence the question as to how the diversity and particularities of the Russian “Field” come to bear on research methodology.
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Значение современного молодежного насилия и противодействие ему в городском пространстве. Анализ «коллективных насильственных действий» в Кондопоге

Сначала надо уточнить что социологические исследование ведется в рамках кандидатской диссертации и представляет собой сравнительный анализ «коллективных насильственных действий» в трех странах: Франции, Польше и России. Именно абстракт представляет собой резюме анализа эмпирических данных, собранных в городе Кондопога (35 000 жители), Республика Карелия. В общей сложности: корпус интервью представляет: 34 интервью индивидуальных, 6 коллективных и две фокус группы. Для достижения этого я устроился в центре города, где я вел участвующее наблюдение в среде группы подростков и нескольких местных общественных организаций - в течение двух месяцев в 2007г. и двух месяцев в 2008г. Проблематика продолжающего исследования состоит в сравнении, согласно двум типам логики по отношению к двум типам акторов и вокруг нескольких ключевых вопросов: 1) с одной стороны, анализ значения разрушительного действия: «коллективных насильственных действий» в городском пространстве, которые имели место с 30 августа по 4 сентября 2006 г. Действительно, ночи 30 августа случилась «трагическая драка» между частью молодыми жителями города: с одной стороны членами этнических меньшинств, а именно «кавказцами» (в большинстве чеченцами), а с другой стороны, подростками происходящими из большинства общества. В результате этой групповой драки, двое молодых русских убиты чеченцами, а после имели место «массовые беспорядки», когда толпа (приблизительно 300 людей) громила собственности кавказцев (ресторан, магазины квартиры и машины), требуя их немедленной «депортации». После интервенции милиции «событие» прияло характер «коллективного насильственного действия», типа анти-порядка, в смысле столкновения с милицией. Важно пoставить следующий вопрос: Как часть местных подростков становятся акторами «коллективных насильственных действий»?; 2) с другой стороны, что находится в сердце исследования, анализ творческого действия, стремящиеся обсуждать насилие и ему противодействовать: Как можно противодействовать местному насилию? Какие существуют местные факторы, методы или регулирования полезные в противодействие молодежного насилия? Какие факторы могут утруднить и с другой стороны помогать в противодействие местного насилия? Опираясь на результаты, можно заметить: Во-первых, что «трагическая драка» эта результат взаимных напряжении между группами молодых людей и расизма части жители. Во-вторых, что массовые беспорядки: является, как результат сообщения «экстремального спонтанного выражения» критики местной администрации и расизма части жители. В-третьих, местные насилие вызвало повышение гражданской активности, которая, после французского социолога Мишела Веворки, представляет собой противоположность насилию . С другой стороны, такые факторы как: табуированность национального вопроса и активность радикальных националистов могут утруднить в противодействие местного насилия.
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Российская трансформация и гендерные отношения: чем и как измерить изменения? Гендерная система и биографические истории
Предлагаемая презентация будет основана на промежуточных результатах работы над кандидатской диссертацией, цель которого изучение изменений в конструировании гендерных отношений в России через женские биографии. Исследование базируется на интервью, в которых информантки рассказывают о своей жизни.

На подготовительном этапе исследования был сделан предварительный анализ идеологических исканий, законодательных и социо-демографических изменений советского периода. Проанализированы особенности, касающиеся женшин и Государства, как Советского Государства, так и его наследника, Российской Федерации. Базируясь на периодизации советской гендерной системы (Здравомыслова, Темкина, 2007; Тартаковская, 2005), представлены отличительные черты каждого из периодов. Также, используя демографические и социологические данные, была затронута тема советской семьи.
Теоретическая рамка работы включает теории гендерной системы (Rubin, 1975; Connell, 1987) и теории конструирования гендера в повседневности, на микро уровне (Goffman, 1967; West, Zimmerman, 1987). Такой подход позволяет делать анализ как на микро, так и на макро уровне, помещая истории жизни женщин в их социально-политический контекст (Bertaux, 1997). Это необходимо для понимания изменения в гендерных отношениях, как произошедших на протяжении советского периода, так и происходящих в данный момент.

Во время первых «полевых работ», была проведена серия интервью с женщинами разных возрастов. Целью этого этапа исследования было выявление семей с тремя поколениями женщин, согласных дать интервью. В процессе обработки интервью необходимо определить такие темы в биографических рассказах, которые при их углублении могли бы дать возможность обозначить «вектора» реальных изменений в гендерных конструкциях, происходящих в настояшее время.
В презентации будет сделана попытка обозначить соответствия и нестыковки между предварителным теоретическим этапом работы и первыми результатами исследования, которые проявились в ходе обработки интервью.
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Reflections during the fieldwork: Individual and contextual factors of access to prevention and treatment services among marginalized women in St. Petersburg, Russia

The HIV epidemic in Russia is concentrated primarily among injection drug users and many female injection drug users report engaging in sex work.  The St. Petersburg City AIDS Center offers counseling and testing services and serves as a gateway for access to treatment and care, yet a significant number of people living with HIV/AIDS are not utilizing the services. The structural factors that influence the utilization of services by marginalized populations have not been adequately explored. This type of research could better inform how prevention and treatment services can be tailored in the social context, and how to reach the most vulnerable populations. Discussions about testing services reflect the wider context of female injection drug users’ and sex workers’ lives and the obstacles they face in regard to HIV prevention and access to treatment. The research is designed to address both the behavioral and social aspects of accessing services.  The objective of this exploratory study is to gain a better understanding of the facilitators and barriers to accessing HIV services for female sex workers and injection drug users, and ultimately to identify intervention strategies among marginalized women in St. Petersburg, Russia. A mixed methods study is being used during the ten-month fieldwork. . In-depth interviews are conducted with marginalized women, service providers, and researchers. A series of participant observations are conducted with NGOs in St. Petersburg that serve marginalized women. And a survey is being conducted among 250 female sex workers to identify the correlates of uptake of HIV services. The information gained from this study will be used to inform further research of marginalized populations, intervention strategies for the improvement access to HIV services, and policy decisions regarding the HIV/AIDS epidemic in Russia. As part of this conference, I will discuss the process of designing and conducting public health research in the Russian field. I will reflect on issues of gaining access to marginalized populations, cultural considerations regarding in-depth interviews, collaboration with Russian colleagues, and lessons learned during the initial stages of the research.
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Conceptualising Consumer Acculturation in Russia: Implication for international branding

The academic debate on the impact of the globalisation processes on consumption cultures remains ongoing: some observe the emergence of an increasingly homogenous ‘global consumer culture’ (Ger and Belk, 1996) whereas critical commentators of globalisation point out that cultures transform global meanings into unique local meanings and consumer behaviour is “inscribed in local, historically constituted cultural discourses” (Kjeldgaard and Askegaard, 2006). Extant literature suggests a need to focus on the transformation of local cultures influenced by ‘imported’ cultures and their influence on consumer behaviour (Soares et al, 2007; Steenkamp and Hofstede, 2002; Benet-Martinez et al, 2002). Important differences in consumer behaviour and brand perceptions in Russia have been indicated and calls are made for the theories and models that were developed in the Western cultural settings to be validated if not extended (Steenkamp and Burgess, 2002, Keller and Moorthi, 2003). This study conceptualises the role of acculturation in consumption transformations resulting from intercultural contacts and provides a systematic approach to consumer research in Russia. Existing acculturation theory is extended into the new context of ‘imported’ cultures to analyse consumers’ social identity evolution from a social identity-brand image congruence perspective.

Researchers (e.g. Elliott and Wattanasuwan, 1998; Belk, 1988; Levy, 1959) have generally identified that brands serve individuals as symbolic reflections of their extended self-image, social status and culture (Belk, 1988). It is important for international marketers to explore identity evolutions in response to cultural interactions and self-identification with home/foreign brands as material representations of these cultural systems. Consequently, identifying and analysing identification strategies chosen by individuals in response to intercultural exchange enables marketers to develop better targeted brand positioning strategies by ‘matching’ brand image appeal with consumers’ self-image. Acculturation theory provides the necessary tools for this analysis: due to its’ approach of psychological and sociocultural transformation of the self at an individual and group level (Penaloza, 1989; Berry, 1980; 1990, 1997) acculturation theory defines and classifies how individuals negotiate interactive aspects their culture and lifestyle (Ward and Rana-Deuba, 1999) and maintain positive self-esteem. This paper analyses brand image and positioning strategies of a number of home and foreign producers operating in Russia’s fast moving consumer goods market and presents practical observations of brand image acculturation mirroring the evolved consumer identities in Russia.

Keywords: acculturation; cross-cultural marketing; Social identity; brand image
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Игра в гламур или Психоаналитический взгляд на роль одежды в двух российских городах

 

Австрийский теоретик психоанализа Роберт Пфаллер (2008)1 рассматривает увлечение людей визуальными формами как вид «игры в публичном пространстве», коренящейся в архаичных, магических ритуалах, с помощью которых разграничивали мир повседневности от мира «святого» и «табу». Это увлечение формой до сих пор сохраняется как в ритуалах вежливости, так и во внимании к внешнему виду (собственному и чужому) и в оформлении окружающего нас материального мира. Примечательно при этом, как аргументирует Пфаллер, что из этой «игры» мы получаем удовольстие, что он объясняет тем, что своими оформлениями материального мира мы ссылаемся не на собственные, индивидуальные воображения, а на воображения других, на «коллективное воображаемое» общества, с которым мы таким образом вступаем во взаимоотношение. 

Решающим фактором при этом является соблюдение «игроками» четкой границы между «святой сферой игры» и повседневностью. Ведь удовольствие возникает именно из этого различения и из четкого сознания того, что играют условную игру под взглядом «анонимного зрителя» коллективного воображаемого, а мир на самом деле не такой изъящный, гламурный и светский. Ссылаясь на Фрейда, Пфаллер аргументирует, что в этой «общественной игре» сохранилась «архаичное святое», которое связано скорее с архаичным феноменом «табу», чем с религиозностью в сегодняшнем смысле.

Диагноз Пфаллера постмодернистским обществам Запада состоит в том, что, начиная с 1968 г., сфера «святого», т. е. «гламурного», «очаровательного», «обаятельного», все больше уступает место трезвой, уже не коллективной, а «аутентичной» и индивидуализированной, повседневности, что, по его аргументации, лишает западных граждан не только возможных удовольствий, а также готовности и способности защитить свои интересы в политическом смысле.  

Западные посетители российских городов, прежде всего столицы, получают обратное впечатление: там, как будто, светская игра в полном разгаре. Респондентки и респонденты проведенных мной интервью в Москве и Екатеринбурге в период 2004-2008 гг. как будто подтвердили это впечатление: что в росскийских городах еще существует то «коллективное воображаемое», на которое, по всей видимости, люди ссылаются своими визуальными играми, и что это «коллективное воображаемое» российских горожан структурируется вокруг идей «статуса» и «хорошего вкуса», которые вступают в своеобразные взаимоотношения, указывая на амбивалентность «гламура» и определяя отношение людей к «красоте», к брендам, к моде.  

Проанализируя высказывания своих собеседников в терминах «гламурной игры», которая всегда является амбивалентной, всегда расположена на границе между «повышенным» и «пошлым», возникают такие вопросы, как: не является ли российский столичный «гламур» расширением сферы «святого» за счет повседневного, обобщением «табу»? Что случается с удовольствием, если «гламур» покидает сферу «святого» и вступает в сферу повседневоного? Может быть, российский городской «гламур» всего лишь постмодернистский симулякр? 
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Reinforcing bonds and borders: the everyday life and the feasts of a parish in Sergiev Posad

Among public festivities of contemporary Sergiev Posad ‘red’ feasts abound, but the Russian Orthodox Church re-entered public space as well. Some of the Church’s big holidays have local relevance. The day of Saint Sergei, the patron saint of the local monastery attracts thousands of people from all over Russia and abroad. In my presentation I would like to give an ethnographic example of a smaller religious feast, the day of the patron saint of a local church. My intention is to look at communities, bonds, interests, power structures involved in organising the church holiday and to contrast them with those involved in the everyday life of the church.

The parish life is based on a hierarchical social structure with the rector (‘nastoiateli’) on the top. Priests, diacons, ‘altarniki’, chorus members, book-keeper, household workers and cleaners serve/work in segregated fields under their own leaders and have limited communication with members of another subgroup. The parish-life depends on smaller monetary transactions and on bigger donations coming mainly from sponsors and well-off friends. Incomes must cover salaries and the food consumed at the ‘trapeza’ in a daily rate or after big church holidays. They are supposed to cover other costs as well (procuring paraphernalia, costs of constructions, renovations). Food is shared with priests and others serving/working in the church, with friends and sponsors. Being invited after the church service to the ‘trapeza’ is an honour.
By contrasting the everyday life of the parish with the feast my intention is to outline how bonds and borders get reinforced during celebration. The religious ceremony is unifying various attendees, while sharing food and socializing after religious service reproduces divisions from the everyday life of the church.
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Transformation of institutional and organizational structure of rural areas in the post-soviet Russia

Privatisation, appearance of private property, land reform leads to creation of new actors, reordering of actors’ roles, functions and resources. The process of changing role of local self-government and increasing the significance of other actors takes place. Vertical, hierarchical, power relations are changing and replacing by horizontal, territorial, partnership relations. What is the new role and functions of local self-government in changing environment in local development?
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Civil society and the State in Russian Karelia in 2000s. 

The paper discusses civil society and state relations in the 2000s’ Russian Karelia. My paper suggests that civil society-state relations in contemporary Russia need to be examined from a close distance for which local level ethnographic case studies provide a fruitful approach (cf. ethnography of state, by Verdery 1996; cf. also Burawoy 1998). The paper draws on extensive ethnographic field work in the Sortavala municipal district of Russian Karelia. The paper shows that when examining the functions of social organizations and their interaction with the authorities within their daily routines and practices at the local level, the picture of co-opted civil society to the interests of the state, proposed by many scholars, is not that simple, but one can find multiple type of interrelations, from for instance cooperation to confrontation. The arena of the activities of the social organizations is predominately the municipal level and social organizations are most often socially-orientated, but they might have different functions in different contexts and levels of activities (cf. service provision and advocacy functions). These regional and local differences and variations are not seen if we examine only the federal level policies. The paper claims that although the model of civil society and state relations at the federal level seems to be statist, in practice regional variations are possible in Russia: e.g. in Karelia many similarities to the Scandinavian model can be identified, due to Finnish-Russian joint projects in the field of civil society. Thus, the paper takes part in the wider scholarly discussions on Russian civil society and provides new and actual contents for some Western concepts and models concerning civil society, the adequacy of which for Russia has been widely discussed and questioned.     
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Working on Russian Nationalism: methodological issues, ideological stakes and personal experiences

The aim of this paper is to examine the difficulties incurred by researchers working on the topic of Russian nationalism and to contribute to reformulating its scientific stakes, which are too often put in politically biased in terms. Since the 1960s, the Anglo-Saxon school of thought, deeply influenced by Cold War conditions, has presented Russian Nationalism as a “global threat”. However, by ignoring the developments in Russia’s global context over the past two decades, it misses the core issue at stake in interactions between so-called ultra-nationalism and society. This paper will endeavor precisely to reformulate the methodological stakes linked to the question of “Russian Nationalism”. With very few exceptions, this latter has rarely been thought of in terms of socio-cultural reform or as a strategy to give meaning to highly symbolic, affective conflicts of interest. As an interactive process, Nationalism functions to integrate citizens and legitimize elite control, while ensuring social cohesion in periods of significant disruption. Russian Nationalism today does not only mean extremism, marginalization, radicalism, or an opposition to power, but also a return to social, political, cultural, and emotional normalcy. The “normalization” of the country, requested as much by its citizens as by political authorities, requires the establishment of a consensus achievable only by rehabilitating patriotism. No other symbol offers adhesion as broad, traversing as many socio-cultural divisions, as that of the nation. Here I will present the personal experiences I have gained while working on this topic and demonstrate that there are ways to avoid an overly politicized focus. By studying the internal motivations of young adults involved in historical, military or civic “patriotic” clubs, I will attempt to analyze “Nationalism/Patriotism” as a model of social engagement/commitment by which to change everyday life.
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The managed soul? Adapting the self to post-Soviet culture

This project addresses the emerging field of the therapeutic discourses, models and technologies in post Soviet Russia. Embarking from the Russian and Soviet conceptual alternatives for "self" and "identity", the project traces the ways of welcoming and domestication of the new models of self in post-Soviet intellectual and popular discourse and practice. This particular paper will focus on the everyday arenas of popular culture that articulate a new post-Soviet self, and will present its manifestations in online dating, pop-psychology style TV shows, self-help literature and biographical interviews.

The remarkable literature on "emotional capitalism" has indicated tight connecting lines between the modern rationality, capitalist economy, and the psychological ways of managing emotions (see for ex. Cushman, 1996; Hochschild, 1983; Illouz, 2007, 2008, Rieff, 1995). At the heart of the emotional capitalism stands a model of the "therapeutic self" - a product of the alliance between psychological discourse and institutions of capitalism. This model of self is constituted and maintained by cultural technologies, especially of mass culture, electronic media, but also consulting institutions and the self-help literature.

The "therapeutic self" is proclaimed almost as a universal "package-deal" of capitalism and the modern cultural program that is promoting rationality, cultivating individual autonomy and alleviating human suffering.  Although, it seems that coping with the same modernist program during the XVIII-XX centuries, Russian and later Soviet culture found another route of constituting the self and his/her emotional life. Unlike the model developed in the West, and in particular in post WWII American culture, psychoanalysis and the post-Freudian psychology in Russia have never become a basis of the culture formation and social and inter-personal relations.  In the absence of both – institutions of capitalism and practices of post-Freudian therapy, – Russian-Soviet culture lacks the "therapeutic self".

Today, the capitalist cultural program and the cultural technologies of the American therapeutic culture come and imported into Russia by way of imitation. They are manifested especially in the mass culture but also in the field of psychology. Simultaneously, the literary and ideological discourses have lost their traditional role as constituting models of life. However, the forms of pop-psychological culture are being domesticated into a culture lacking the autonomous therapeutic self. The absence of this basic element of the culture of emotional capitalism and the presence of alternative Russian-Soviet modes of subjectivity make the investigation of the meaning and practice of the post-soviet self especially intriguing.
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From Proximity to Property : Changes in Russian Agriculture, 1991-2002

This dissertation offers an overview of changes that happened in the property relations in Russian agriculture after the collapse of the Soviet Union and until the adoption of the new Land Code in 2002. The main surprising feature of that era was the continued existence of collective farms throughout the 1990s in a new form of a joint stock company, but they easily gave way to new large vertically integrated capital-intensive enterprises in the 2000s. The dissertation consists of three parts that deal with different parts of this puzzle. Fieldwork research was carried out in Yaroslavl', Novgorod, Samara and Leningrad regions in 1998-2002.
Part one describes the failure of the official policy of the Yeltsin government of the early 1990s, which aimed to create a vast social layer of private farmers that would support market reforms. The proposed reform, however, assaulted the already existing appropriation practices of the Russian agricultural population, rooted in the existence of personal plots allowed since the Soviet days. Farmer privatization ran counter to what seemed fair to the majority of the rural population : new private property of the farmers threatened to ruin the existing quasi-private production in the existing personal plots.
Part two describes changes in property relations during the 1990s. Collective farms persisted because of some structural reasons : the first person to leave would get the worst morsel of agricultural land, while staying in the collective farm allowed to take part in the gradual (sometimes very fast) pillage of the formely collectively owned resources. Another reason for the persistence of the collective farm was the main feature of the power relations in the post-Soviet village, a phenomenon of "svoi", of proximity that allowed access to resources and control of behavior. The term "svoi", meaning "of one's own kind, of one's own property", was frequently used by the respondents to identify both the vertical relations (e.g. the patron-client network around the figure of the director of a former collective farm), and horizontal relations (e.g., people of equal social status, neighbors, friends, etc.) ans was offered by them as a main explanatory principle for the changes in the property structures in the countryside. The text analyzes these in detail.
Part three deals with the changes after 1998, when industrial and financial companies started to enter agricultural production. This was also supported by a change in the governement policy of the Putin era. As a result many old circles of "svoi", which had acquired "de facto" control over the former collective farms throughout the 1990s, managed to transform in into "de jure" property titles and sell them to new owners. The dissertation offers an in-depth case study of one such transition. Concluding remarks examine the phenomenon of "svoi" as a generic principle of contemporary power in Russia that is characteristic not only of agriculture.
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Urban Russian Businesswomen and Self Help as a Strategy for Managing Uncertainty

This paper examines self-affirming practices through which Russian businesswomen live with multiple social and economic uncertainties in their lives.  In contemporary Russia, highly educated women who have chosen to pursue careers in business management face a series of social and economic challenges.  These challenges relate broadly to the lack of an adequate social safety net and ongoing population changes, such as high mortality among male partners and spouses.  They also specifically concern pro-natal policies and discourses that focus on women’s reproductive decisions as the moral and demographic problem to be solved.  Pursuing ambitious careers in this uncertain context, some women engage in practices to develop confidence in their own emotional and material self reliance.  These women take part in corporate motivational seminars and informal social gatherings that focus on self help and the cultivation of specific entrepreneurial skills.  In this paper, I examine women’s rationales connecting self transformation with changes in their lives and in the broader society in which they live, by focusing on how women are developing new kinds of social networks through such activities.  In doing so, I shed light on how self help can constitute an informal social movement that can be more compelling to these women than forms of collective support such as feminist organizing.  In keeping with this conference’s interest in the Russian field, I also discuss a challenge I have faced as a part of these women’s social networks and a participant in their intellectual projects:  that of representing these women in a way that does justice to their identities as independent individuals, while paying attention to structural inequalities concerning class and gender that in my view, have influenced their decisions to become self reliant to begin with.  In the process, I help to illustrate how differences in perspective among Western social scientists and their Russian colleagues can itself be a fruitful subject of intellectual discussion.

(note:  paper to be written in Russian)
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A future role for the non-Russian researcher?

The paper discusses the factors which influence the research agenda on Russian society for non-Russian specialists, and their findings. First, we address the intellectual-academic environment in the scholar’s own society, and the audience for whom s/he is writing. This involves drawing distinctions between Russian studies in different countries, and asking to what extent there is a common ‘western’ community.  Second, the wider political context is seen as critical: it influences the choice of research topic, availability of access, and the response of Russian actors, both institutional and those interviewed. Third, the interests of and specialization within the Russian academic community has an impact upon the non-Russian researcher.  None of these are straightforward, each changes over time, as does the weight that they exert. The paper includes a brief discussion of the contrast between the situation today, that of fifteen-twenty years ago, and of the 1960s but its main emphasis is on the state of research today, and prospects for the future. We attempt to identify the pluses and minuses of research undertaken by a non-Russian scholar.

 By drawing on several studies, published in the west and/or in Russia during the past fifteen years (Piancentini, Oleinik, Utekhin, Volkov, Stephenson, Temkina, Humphrey, Ledeneva, Ries, Kirchenbaum and Pamyat o blokade) and, bearing in mind those factors which influence the non-Russian scholar, we ask whether we can expect a common research agenda to emerge.
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(De-)Centralizing Rural Russia – Local Self-Government and Soviet Legacies

The legal basis for local self-government in Russia was officially introduced at the beginning of the transition process. However, no consistent implementation took place in the early 1990s. Only the weakness of the central state enabled the local authorities to slightly increase their importance within the administrative system. The re-strengthened centralistic policy under President Putin since 2000 and the adoption of a new law on local self-government in 2003 changed this situation. The political importance of the local authorities has declined and the latter have been overburdened as local budgets have been insufficient to cover the newly defined scope of duties.

Against this background, my paper focuses on rural communities, which so far were constituted around the close relation between former collective farms and individual dwellers. This structure has now been challenged by the emergence of the local authorities as a re-defined local actor within these communities. In this context, I seek to analyse how the recent reform of local self-government in 2003 enforces a social re-construction of the rural communities. I also investigate the consequences these developments may have with regard to effective decentralisation.

The paper is based on ethnographic fieldwork and qualitative interviews with local officials, farm managers and dwellers, which were conducted in three villages in Perm region between 2006 and 2008. Looking at everyday ruralities, I investigate local arrangements and strategies emerging between local authorities, local elites and the members of the village community to ensure the provision of public services against the new legal background. Thereby, a particular focus lies on the role and functions of former collective farms within the rural communities.

With respect to the relation between the former collective farms and the local authorities, empirical findings suggest a continuing strong role of the former collective farms in the provision of public goods and services. Individual arrangements between those two actors are, however, characterized by a higher level of reciprocity and collegiality due to the strengthened position of the local authorities. While the latter gradually move towards a more balanced relationship, the dwellers’ relation towards the former collective farm shows a high degree of dependency and responsibility and appears to merely reproduce Soviet structures.
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Who is the expert?

After almost two decades of internal and external exploring the “Russian field” Russian scholars and scholars from around the world will meet and disuss their work. Thus, they exchange experience but at the same time they compete for sovereignity of interpretation. Who is nearer to the field, which research instruments/methods are the best, how to translate the statements and evidences of the “persons concerned”.

This points to the subjects of each single study of contemporary daily life: the so-called “ordinary people” who are not scholars (at least mostly not in the same field as the researchers) but necessarily experts – on their own life, on the adequate techniques to live and/or to change it etc.

I would like to suggest a discussion referring to the famous joke about an expert and an average person:

An expert comes with his big jeep into a small village. He meets a shepherd and talks with him for a while. Finally the asks the shepherd: “If I can tell you the right number of your sheep would you pass me one of them as a reward.” The shepherd thinks about this suggestion, and agrees.

The expert climbs into his jeep, presses many buttons of his computer, activates his GPS system and so on. Then he returns telling the shepherd that he has 383 sheep.

The shepherd affirms this calculation and invites the foreigner to choose out a sheep as a reward. The latter picks one out and puts it into the luggage trunk of his jeep.

Then the shepherd asks him: “If I now tell you who you are, would you return me this sheep?”

“Yes, of course”, the jeep-owner says. “Who I am?”

“You are an expert”, the shepherd answers. “Oh, how did you find this out?” is the astonished question?

The shepherd explains: “This is not so difficult: Firstly, you come here and tell me what I know anyway. Secondly, you begin to negociate on things you do not really need. And finally, I would like to tell you that it is my dog lying in your luggage trunk.”
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Will it always end in tears? Reflections on ethnography as a collaborative research practice

Social scientists researching in Russia now routinely collaborate with Russian colleagues, not only ‘commissioning’ data but designing projects and working together in the field. Such collaborative fieldwork is intellectually stimulating and deeply rewarding as well as practically highly efficient. But what implications does it have for our methodological choices and practices? Does collaborative research limit the range of methods we use? Or, worse still, does working collaboratively disrupt the epistemological coherence of our research?

These questions arise particularly acutely in relation to ethnography. The ‘reflexive’ turn in social sciences has intensified the focus on the individual relationship between researcher and research participants. Accounting for the ‘baggage’ researchers bring with them to the field often means researchers scour their pasts and presents to understand their own ‘positionality’ and explain the trajectory the ethnography takes with reference to it. Key ‘tools’ of the ethnographic trade, it is argued, are the relationship between the individual researcher and his/her respondents. Feelings of trust, empathy and mutual respect between individuals are said to be the foundations of sound ethnographic practice. It is these which secure a solid position or identity within the group and thus unfettered access to it. Thus, it is assumed, an ethnographic practice is inherently an individual one in which the researcher and the researched develop a carefully negotiated, monitored and reflexive relationship which has to be accounted for, by the researcher, in the first person singular.

Does this render ‘collaborative ethnography’ an oxymoron? How, after all, can there be a ‘collective’ positionality?  This paper attempts to answer these questions drawing on recent research as part of which colleagues from SRC ‘Region’, Ul’ianovsk and I attempted to work ethnographically as a team. The paper reflects on the many challenges and problems that a collaborative ethnographic research practice engenders. However, at the same time, it is argued that the practice of reflexive research should not be turned into an individual researcher’s confessional. As Geertz (Works and Lives: The Anthropologist as Author, Stanford: Stanford University Press, 1987) has argued reflexivity should not lead to the fetishization of one’s own reflections on fieldwork. Rather reflexivity is a process of placing ourselves as researchers within rather than outside the social relations of research and thereby illuminating those relations better. And, it is argued in the paper, working in a team in fact facilitates this; it brings the power relations within research very quickly into focus.
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Studying the Everyday Lives of Physically Disabled People in Russia

My paper reflects on eleven months’ qualitative fieldwork on how social policy affects the everyday lives and well-being of physically disabled people in Russia.  Despite numbering over fourteen million people, their voices are rarely heard in Russian social sciences and studies of Russian society.  During my year in the central Russian city of Kazan, I conducted life history interviews with disabled people, visited social and medical centres and investigated civil society activity in this sphere.  I discuss the methodological and reflexive issues that I encountered at the same time as presenting substantive results about disabled person’s experiences of welfare provision.

In looking at how physically disabled people in Russia live, I engage in questions about forms of discrimination and exclusion in public and private life.  I also explore how Soviet-era legacies and newer developments are intertwined in social provision.  I am keen to discuss the extent to which notions such as ‘inclusion’ and ‘independent living’ resonate with Russian understandings of disability and well-being, thereby addressing post-colonial concerns about imposing non-local values in research and practice.  In doing this, I draw on Amartya Sen’s notion of ‘capabilities’ to highlight how research concepts must be context-sensitive.  His ideas are little used in Russian sociological studies, but offer a useful way of thinking about human welfare, analysing social policy and examining the societal foundations of disability.  I discuss how I applied this theoretical approach in my empirical research and what specificities it revealed in the Russian setting.
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Preferred Realities: Soviet and Post-Soviet Amateur Art in Novorzhev

This paper is based on a recently published PhD dissertation study called "Preferred Realities: Soviet and Post-Soviet Amateur Art in Novorzhev" (Kikimora Publications, 2008), where I examine the relationship between Soviet and post-Soviet cultural practices of the amateur activity in a small peripheral town of some 5000 inhabitants in the Pskov province on the Russia's western borderlands. Highlighting the astonishing boom in amateur art activities on a local level in post-Soviet society, this research traces how different actors impact the reality construction process before and after the collapse of the Soviet Union.

The creation of amateur arts throughout the Soviet Union was one of the hallmarks of Soviet power. Through them Soviet citizens were brought into the process of creating new Soviet state and supporting its ideology. People not only became recipients of the new culture, but its creators as well through poetry, song and the visual arts. Quite simply, creating amateur art groups was one of the ways the Party addressed the need for total involvement. That, however, in only the half story. The other half is what happened to the amateur art groups once the Soviet Union dissolved. No, they did not vanish. There is a somewhat surprising continuity between the amateur productions of the two eras in both form and method. This study shows how persistent Soviet models still are used today by powerful cultural and social forces.

In this paper I approach the question of everyday life in Russia and its transformations by illuminating Soviet and post-Soviet amateur's creative potential and how it is used to convey some carefully selected themes. These themes are chosen to depict a preferred reality that show how both the Soviet and the new Russian reality must look like.
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Pokazuha – the Pattern of Behavior in Kurumkan of Eastern Buryatia

In my presentation I would like to analyze strategies, options and skills of the representatives of the local culture in public sphere. On the bases of the fieldwork in the house of culture I found that the main pattern of behavior in the district is “pokazukha”. In Russian this word means showing off the faked reality, strategy to manipulate with impressions and opinions of strangers.

Kurumkan district could be characterized as depressive and undeveloped place, where people live due to small scale poaching and the limited amount of state budget positions in social sphere such as doctors and teachers and the representatives of the local culture. Such state organizations as house of culture, the house of elders, nature reserve and state projects as building of a new school still have the form of soviet-type organizations, but they never more unite people and spread the solidarity. The only occasions during which we can see all people together are the days of check-up, when some state commissions are sent to the region to control and audit the work of local formal organizations, such of soviet-type structures as are house of culture, house of elders or nature reserve. For these moments people get together in attempt to conduct pokazukha, the illusion of real functioning of these organizations and absence of problems and defects. People are afraid of the danger that these islands of state could be closed, if they evaluated from the point of their effect or real work. These organizations give people stability and money. It is something like a social project to distribute allowances in such a way, that people will have to work, but in real life salaries are so little and are paid so irregular that people just can’t do anything after receiving. In real life and not in presentations during chek-ups there is nothing that functions properly as it was planned.

This attitude toward reality in frames of pokazukha (showing off) reached most of the private interactions the same way as it effected the public occurrences. And we can witness traits of it in family ordinary life, during communal shamanic ritual, during public festivals and so forth. Everything that needs some degree of social integration gets here the form of pokazukha: something serious, indispensable and illusive.
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Russian field: always our always other.   Kazakhstani researcher among migrants from Central Asia in Orenburg 

The materials for this article was collected 2007 when the author conducted the research among labor migrants communities from Central Asia in Orenburg. The aim of investigation was to identify the main topics that determine strategies to integration to recipient society and, in opposite, the factors that can obstruct this integration. 

    To understand this topics I need to realize what are  the deep differences among identities of migrants and local population. And, from  other side, where concentrate the similarities among them.

   During this research I tried time to time to compare may own differences from migrants and from local population.  When I had conversation with migrants I tried to see them from the point of view of local population and researcher. Inside my reflection as a researcher I felt my mental distance from migrants, but inside my observation of them as  a local population I can see inside me unintentional attempts to feel myself as a migrant, as I personally could identified as migrant: foreign citizen who have temporary work in Russia.    

   From other side, when I spoke with local population I should see them from points of view of researcher and migrants, but in the same time I can see their perception of migrants as local population, as I have Russian ethnic background.

 This permanent discourse between three types of personal identities: as researcher, as migrants, as Russians have diverse consequences: It help me  to see the other communities as onside, it prevented me to see the clear differences as two identities overlapped each other. And it had influence on my personal identity.     
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Social networks and transition to work in Russia

Diverse sociological studies have explicitly proved, that such categories as social class and origin, gender and years of education play the most important role in life of individuals and significantly influence the inequality between individuals/different groups of people (Mare 1980, Blossfeld/Shavit 1993, Erikson 1996, Breen/Luijkx/Müller/Pollak 2005 etc.). Granovetter and afterwards other scientists had shown that also social networks could be a substantial factor of success in occupational career just in the very beginning of the latter one (Granovetter 1974, Lin 1999, Mouw 2003, Avraamova 2004 etc.).

In the Soviet Union, a system of social networks had long played a significant role in job search: these were often social networks that provided an access to prestigious job places (Kozina 1997, Konstantinovski 1999 etc.). After the collapse of the old system, it became difficult to predict, whether social networks still remain to be crucial factors that influence a successful job search and especially a quick transition from unemployment to employment.

This paper deals with the question whether social networks are the key factor of success in the process of transition from university studies to work in nowadays Russia. In case of positive effect in is important to reveal what kind of social networks play the most significant role. The study is based on the ISSP data 2001 and secondary sources of literature. The author comes to a conclusion that social networks are a very important factor that influences a successful transition to work but do not function in some economic branches.
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Translating power: on ‘Otherness’ of the Russian field

This paper is based on my on-going research of practices of gift giving to Soviet and post-Soviet Russian state leaders. However, its specific focus is prompted by my experience of presenting results of this project for Russian and English-speaking academic audiences — particularly, translating into Russian of such categories as ‘relations of power’, ‘governmentality’ and ‘sovereignty’. Here I face an enduring analytical contrast. In the English-speaking anthropological audience these post-Foucaudian terms are taken for granted. In contrast, the Russian concept of power (vlast’), which is often shared between academic and everyday settings, ordinarily refers not to relations that are widely diffuse in the social body but to a place (‘the centre’), a figure (‘the boss’) and an object that one either possesses or not. While Foucault’s work is scrupulously translated and indeed widely cited in Russia, it appears that one his central analytical contributions does not resonate in this environment. There are important exceptions, of course, but they are indeed exceptions that prove the rule. Furthermore, the dominant approach to power in Russian-language scholarship seems to be precisely the one against which Foucault argued. Both academic discourse have a crossing power in the studies of Stalinism and state socialism; but this difference in space — the conceptual difference between contemporary English- and Russian-language scholarship — can be easily rendered, in the Western perspective, to be a difference in time between older and newer approaches to power. 

This paper is not a call for the Russian side to catch up. Its purpose is, rather, to draw attention of the English-language side to some of the implications of this difference. These are the lack of attention, first,  to the practices of objectification of power within modernity as opposed to practices of its abstraction and euphemisation, and, secondly, to the temporal narratives that these approaches hinge on and in which changes in analytical takes on power are conflated with developmental sequences in relations of power. By ethnographically exploring cases of ‘gifts to power’ — to Soviet and post-Soviet Russian state leaders — I ask what are culturally-specific terms in which relations of power are being expressed in everyday contexts, how these terms and relations are understood in Russian-language scholarship, and, in turn, what theoretical dilemmas Western scholars face when they study, translate and articulate these categories. 
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Towards an Anthropology of Representation. Raw Materials, Cooked Wares and Packaged Products

From its inception, anthropological field research has been confronted with the problem of ‘getting in’ to a community, discovering their ‘true’ practice and thought, gaining their trust in order to understand how things are done ‘from the inside’ without mediation or translation; in short, without re-presentation ‘for the outside’. In highly mediatised societies with multiple insides and outsides within, this central question of method and epistemology takes a far more complex form. It is clear that strategies of representation (related to a given sub-section of a culture and/or designed for a type of consumption) are central to creating, elaborating and unmaking multiple borders/differentiations within a media-saturated, semiotic environment.

My current field study in the Leningrad-St. Petersburg nonconformist intelligentsia of the 1980s and 1990s. Result of my work were represented in a multi-part exhibition using a new theoretical model described below (“The Raw, The Cooked and The Packaged – The Archive of Perestroika Art”, Kiasma Museum, 2007-8 http://perpetualmobile.wordpress.com/exhibitions). The overlapping groups and the drastic changes they underwent over two decades were particularly difficult to understand due to the strategies of political dissimulation, styob, Menippean satire, kitsch and other forms of representational subterfuge. These strategies, it has been argued, are embedded in ‘ordinary’ Russian culture more broadly.

The model of analysis to be applied provides a terminology for distinguishing three basic stages of production, and corresponding levels of representation for any given cultural object – be it a commodity, a work of art or a social act. Any given cultural object will be said to have a genealogy which includes its Raw Materials, Cooked Wares and Packaged Products. By not assuming which of these levels of representation of the cultural object is more ‘real’, the model enables the inclusion of the layers of ‘falsity’, deceit or public (re)presentation within the model itself. That is to say, the theoretical analysis includes the process of reaching the empirical findings in the field.

The results, as even a pedestrian perpectival theory recognizes, may be different according to when, how and who is approaching the objects/subjects of study. This is why multiple modellings of any given cultural object will be described. In the following, the results of modelling will be, in Bourdieusian fashion, accumulated and compared in a movement towards an (unachievable) limit – traditionally known as objectivity.
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A new agrarian revolution?  Discourses and practices of ‘modernisation’ in large farms in Russia

The recently increased flow of investments into Russian agriculture, stimulated by growing global food prices and domestic economic growth, has led Western observers to characterize the current developments in rural Russia in dramatic terms; ‘an agricultural revolution stirring the countryside’ or the (re)creation of ‘a major agrarian power’. The investments are largely depicted as projects of unambiguous modernization and progress. Research till now focuses  largely on the material investments and the economic impacts. Very little is known yet about the socio-cultural processes accompanying these economic changes. What does the sudden influx of money, new managers and the increase of productivity mean for the management-labor relations? And to what extent can one discern continuity of Soviet practices beneath the changes?

A rather egalitarian countryside is suddenly confronted with an enormous rift between the new managers (mostly young, urban and highly-educated) with their ideologies and the rural (relatively aged) and lower educated employees.

It is an urgent topic for managers to find ways to deal with these divides, as becomes clear from some of the ‘solutions’ of farm managers I came across, ranging from bringing in psychologists to transform the ‘conservative mentality’ of the rural residents to replacing locals by urbanites shipped in daily by busses. How do the new managers cope with the tensions that such new rifts bring with it? To what extent do they introduce new labor and management practices, and what discourses (Western, Soviet etc) are applied to legitimize them? And what regional, national or transnational, networks do these managers tap into, not only for material benefits, but also for ideas and ideologies?

       Further, the question is paramount how employees react to these sudden changes. To what extent do they share discourse on the modernization of the farm enterprises? Do they react with (hidden) resistance, and what kind of discourse to they use? In studying the afore mentioned questions this paper will apply insights from ethnographic studies on labor relations in post-Soviet industry (e.g. Burawoy 2001; Clarke 1998; Dunn 1999, Morrison & Schwartz 2003) network theories and theories on globalization (e.g. Kalb 2001). It will be based on research material to be collected in March-April 2009 as well as material collected earlier, both gathered through qualitative, ethnographic methods combined with some quantitative methods.
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Tea Talk: Oral history in (Post-) Soviet Russia and the Blurry Line Between Public and Private
Over the past seven years, I conducted biographical interviews with Jewish women and men who survived the Nazi genocide in their homes in St. Petersburg, to learn about their survival and their life in the USSR after World War II. With these interviews, I have inevitably become a researcher of everyday life in Russia, or more specifically, of the implications of (Post-) Soviet everyday life for conducting qualitative research.

Each interview was accompanied by an invitation to lunch, dinner, or both, sometimes prolonging my visits into daylong encounters. Often, in conversations over coffee and tea I would receive information that was not given during the actual, taped interview. In the informal setting, interviewees would give their opinion about changing social relations or the political state of the country, explaining their views through the lens of past personal experiences. Interviewees would share intimate details about their lives, declaring them to be “unrelated” to my research topic. And yet, in many cases, I found that it is precisely such experiences that help understand a person’s life and how they make sense of it, thus contributing in crucial ways to my research. One central question arises here: Is it legitimate to include such information in scholarly analysis?

Paradigmatic to qualitative, biographical research is to consider the interview setting for analyzing the interview, including things said before and after the interview. At the same time, ethical considerations require respect for interviewees’ sharing information formally or informally.

In my paper, I will explore how the repercussions of the Soviet past, including the power of Soviet censorship to structure private lives, affect qualitative research in light of these requirements. Utilizing debates within the oral history movement and contributions of feminist scholarship, I will explore the division between private and public, the role of subject formation in a specific ideological context, questions of power in the interview setting, as well as the role of trust between interviewees and researcher in qualitative research.

Eventually, I hope to contribute to creating research environments that take into account both individual sensibilities, structural limitations, and their historical interconnections. It will be instrumental for such an inquiry to look at the fear of reprimand for offering marginalized information that emerged in Soviet times, and its role for the constitution and protection of formal and informal spaces in the (Post-) Soviet context.
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The Russian intelligentsia in the Polish eyes
The proposed paper will draw on the experiences of my research project on the Polish and Russian intelligentsia. In particular I would like to self-critically reflect on the role of my own Polish background in perception of the Russian cultural elites and more generally on the nature of the specific Polish bias in studying the contemporary  Russian society.

One could point out in this context on one hand to the important similarities between Poland and Russia, first of all in the traditional, historically rooted role of the intelligentsia in both countries. The intelligentsia identity clearly distinguished from the identity of an intellectuals is not necessarily well understood and theorized in the classical Western theory. This makes the Polish view on Russia in some ways incompatible with the Western models of contemporary Russian society and its transformations. In fact there is a widespread conviction in Poland that “the Westerners don’t really understand Russia”. In my paper I would like to reflect on a more theoretical level on the Polish view the discourse of the Western social sciences  and its weaknesses as a tool of analysis of the Russian society.

My intention is also to reflect on the specific normative assumptions of the Polish view on contemporary Russia, an in particular on the transformations of the Russian intelligentsia. They include the orientalist gaze on Russia as a non-European, backward country, the negative point of reference for Poland. I will be also interested in the role of the gentry roots of the Polish intelligentsia ethos, its strong anti-communist component as well as the religious aspect which have quite a different role in Russia. I will also try to compare some of the dimensions of the intelligentsia stratification in Poland and Russia and show how the Polish dominant intelligentsia identity norms redefine the image of the Russian intelligentsia in the Polish eyes.

Differences in the way the crisis of the intelligentsia is understood in Poland and in Russia will be also discussed. I will be interested in what values of the Russian intelligentsia are considered as particularly important in typical Polish perception, and which of them are considered to be “lost” in the “transformation” period. To achieve this the idealized images of the intelligentsia in the communist period will also be compared.
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Anthropology, History, and the Soccer Field - Soccer Fans, Cultural Practices, and Memory in Moscow 

Russian fan culture has undergone great changes since the late 1970s. Soccer was the number one sport in the Soviet Union, and was followed passionately by a large portion of the population. Since then, fan culture among the younger generation has become a divided phenomenon. The majority of fans in Russia are peaceful. However, an organised and brutal minority of ‘ fanatical’ supporters, who draw meaning from the choreography of fandom, away games and violence, shape the public perception of fans.

The qualitative analysis of the various and differing cultural practices, milieus, and world views of several fan generations in Moscow draws on self-images offered by fans in interviews, internet chat-rooms, and the press. Therefore, this paper will be positioned at the intersection between history, sociology, and anthropology. The analysis I intend to present at the conference “The Russian field: A view from Abroad” constantly is lingering between post-Soviet presence and Soviet past of fan culture in Moscow. It deals with present day networks of fanatical fans, hooligans, collectors of paraphernalia and stadium programs, but also unorganized fans of various generations. In total, various, mostly informal and semi-stable networks can be identified. Those are partly overlapping, partly disconnected from each other and from various perspectives can be described as concentric circles around the Soccer field. Russian spectator sports as a complex mass event is mediated through television, internet, and press. 

The focus I intend to establish in this historical-anthropological paper deals with the function of memory for self-perceptions, socio-cultural affiliations, and cultural practices of soccer fans. I am interested in cultural relicts in present day fan culture: How Soviet or post-Soviet is fan culture in Russia today?  What traditions can be traced in respect to subjective self-images in interviews and collective actions in the stadium and on the streets? This paper attempts to distinguish from a Western scientist’s perspective cultural trends in post-Soviet fan culture. In this way, soccer fan practices as a prism shed light to generational and socio-cultural phenomena that matter in post-Soviet society in general.
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